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Abstract 
Nkoro (Kirika) is an ethnic nationality that values culture, customs and traditions, 

the moral values, traditional religious belief, language and cultural festivals were 

well organized to suit the needs of the people. The cultural values of Burial rites 

of Chiefs in Kirika (Nkoro) Kingdom were well preserved and transmitted from 

generation to generation. Despite the challenges associated with the conduct of 

this cultural practice which is identified in the area of high financial demand and 

as a result living the coups of the chiefs in the mortuary for a long period of time, 

giving way to the wealthy class to intrude into taking crowns that are to their 

rights. The cultural practice as recorded so many success especially in the area of 

conflict management, uniting the people of Kirika (Nkoro) Kingdom and 

preservation of the age long culture. Thus this paper discusses briefly the historical 

origin of Kirika (Nkoro). It also view the significant roles of the application of 

diplomatic initiatives such as, protocol, precedence, mediation, lobby, flag 

jurisdictions and so on in the burial rite of chiefs in Kirika (Nkoro) Kingdom. The 

paper also focuses on the forces of change that has occurred in the process as a 

result of Christianity. The paper concludes with relevant recommendations that 

will help reawaken the cultural values of Kirika (Nkoro) people to avoid cultural 

conflict in the future.  
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Introduction 

The people of Kirika (Nkoro)) Kingdom in Opobo/Nkoro Local Government Area of Rivers 

State had diplomatic procedures in the burial of Chiefs or King in their Kingdom. There 

are myriad of cultures and ritual beliefs on the death and burial of a Chief (Alaowoi) in 

Kirika (Nkoro) Kingdom. The burial procedures are carried out through the use of 

indigenous diplomatic means. 

 

The death of a Chief (Alaowoi) in Kirika (Nkoro)  Kingdom is not immediately made 

known to the public, because many things have to be done diplomatically to avert penalty, 

further death and inter family crisis. 

 

Jenewari (1983), posits that Nkoro is a coastal kingdom that shares common boundary with 

Andoni, Opobo and Ogoni and are identified with two different languages, “Kirikaye and 

Defaka”. Defaka language is spoken by the Afakani people and the Kirikaye is the common 

lingua franca of the people of the entire Nkoro “Kirika” kingdom. 

 

Geography of Kirika (Nkoro)  Kingdom 

Kirika (Nkoro)  Kingdom is located along the Eastern fringe of the Niger Delta of Nigeria. 

It is bordered to the North by Khana Local Government Area, to the South and West by 

Andoni Local Government Area, and to the East by the Opobo kingdom. 

 

Kirika (Nkoro) boundary with Andoni begin at a point on Marine Beacon Ten (10) on the 

South West and terminates at Dime Ama with a network of creeks stretching out and 

separating Kirika (Nkoro)  territory from all the adjoining Andoni occupied territories in 

that direction with Opobo on the East following a network of creeks through Mbabie to 

the Imo River, in the North, she shares a common boundary with the Ogoni at inyaba 

market extending a network of creeks behind Iwo-Ama, Suku-Ama, Kpokpo Kiri, Aya-

Ama1, Aya-Ama 2. The total area covered by this ancient kingdom is about 2, 000km of 

both land and sea. Akins (2004). 

 

Kirika (Nkoro) people and their belief (world view) 

The people of Nkoro have traditional belief that cut across all the areas of their daily life. 

Kirika (Nkoro)  people have a world view that is anchored on three main principles, the 

physical being “kinni”, the life after death (Lubu Seniapu) and the super natural being 

(Temeso). The “kinini” is the physical being that can be seen, touched and interacted with; 

the Lubu Seniapu are the ancestral fathers who have lived well in their days and died and 
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were accorded full burial rites while the last, being (Temeso), is the super natural being 

that is believed strongly as the Creator of the universe who has total influence on both the 

physical beings (Kinini) and the ancestral beings (Lubu Seniapu). 

 

The origin migration and settlement of Kirika (Nkoro)  

The founder of Kirika (Nkoro) is said to have migrated from Izon territory in present day 

Bayelsa State. His name is Kirika, meaning that the kingdom now known as Nkoro was 

named after its founder. However, he was said to have left his ancestral home of Fantuo at 

about 1400 AD and located at the present site of Kirika now called Nkoro.  According to 

Alagoa, (2009) the name changed from Kirika to Nkoro during a war between Nkoro and 

Bonny. In 1846 treaty of peace which ended the war and changed the original name Kirika 

to Nkoro Kingdom. The new name was said to have appeared as “Corro” in that treaty 

and later to Nkoro. According to Akins (2004), Bonny people were surprised at the strength 

of the small kingdom they thought would have been destroyed in a short period of time 

following the type of weapon they were using during the war, which they got from the 

European trade merchant. Chief Oko-jumbo who was then the leader of the Bonny War 

Canoe was surprised that he could not end the story of Kirika (Nkoro) as he has always 

desired. Chief Oko-Jumbo was amazed by the ability of Kirika (Nkoro) people to resist 

them, he ended up giving the Kingdom a nick name “NIKORIKA” meaning a town and 

people that cannot be set ablaze. This brought about the new name (NKORO). 

 

Explication of Key concepts 

Indigenous: refers to a native of a land, place, Kingdom or region especially before an 

intrusion western capitalist.   

 

Diplomatic: The term diplomacy has been severely defined by many scholars. To some 

diplomacy is a negotiation while to others, it is the peace established by states in 

communicating with other states. Among these scholars who have made an important 

impute in bringing to rest the meaning of Diplomacy includes; 

 

Obuah (2017), makes an outstanding definition of diplomacy in his publication titled “An 

Introduction to Elements of Modes of Diplomacy”; to him, diplomacy is a process of 

peaceful dialogue among states with the aim of having a common platform to create a 

balance goal of achievements. He also considered diplomacy as an undisputable factor that 

helps states to drive and achieve their national interest. 

 

In the views of Orugbani (2006), diplomacy is the means through which states and other 

actor in international environment organize and direct their foreign policy. In the views of 
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Asobie (2002) cited in Michael (2017) diplomacy is the haggling among states in bringing 

to a stop an unhealthy situation and to arrive at a fruitful and conducive environment of 

relations.  

 

Inconsideration to views sited above, diplomacy can be a skill employed my nation states 

in dealing with the other nation states; it could also be regarded as the activity of managing 

relations between different countries. 

 

Initiatives: this refers to a development, an approach to something; a way of dealing with 

a problem. However, in this context, initiative refers to approach adopted by the Kirika 

(Nkoro) people in managing their cultural burial rites of chief.  

 

Burial Rites: a religious custom or act of burying; interment 

Chiefs (Alapu): Ama (2019), posit that the chiefs (Alapu) are the law making bodies in 

Kirika (Nkoro) Kingdom; laws are made based on the existing cultures and traditional 

norms and values of the kingdom. The pre-colonial laws practiced in Kirika (Nkoro) 

Kingdom have a linkage with the modern day’s laws, conventions and constitution of 

Nigeria. 

 

The Council is headed by the Amanyana-Owoi (King) as the President or chairman. The 

Council is constituted by the Amanyana-Owoi (King) and chiefs (Alapu). The laws made in 

this Council are geared toward the good governance of the kingdom and creation or 

establishments of mutual relationship with her neighbours. The council also adjudicates 

on every matter including external matters brought before them for peaceful resolutions 

and equity. The Council is the traditional court of final jurisdiction in Kirika (Nkoro) 

Kingdom. The Council also acts as a traditional appeal court in Kirika (Nkoro)  kingdom, 

they treat all maters formally treated by individual chief (Ala-Owoi) and elder (Seni-Owoi) 

that seems to be unsatisfactory to any of the Council, such Council can make an appeal in 

the Council of chiefs where he or she felt the case will be treated fairly. The basic functions 

of the council of Chief (Alapu) is to maintain peace, law and order in Kirika (Nkoro) 

kingdom. In recent times, they serve as the eye of the government in the kingdom, by 

reporting any cases that are against the state, such as murder cases committed by any 

citizen of Kirika (Nkoro) kingdom to the government and make sure justice is carried out 

on the case. 

 

Kirika (Nkoro) Kingdom:  Percy (2018) citing Isaac (2017) in his under graduate project 

work, opined that Kirika (Nkoro) Kingdom is defined or identified through three principal 

areas such as language, geography and history.  
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Geographically Kirika (Nkoro)  kingdom is defined or identified as the kingdom that is 

located at the Niger Delta fringe which shares boundaries with the Ogoni “Khana” at the 

North, Andoni at the South and West and Opobo at the East. 

 

Linguistically, Kirika (Nkoro) is defined as the kingdom located at the Niger Delta fringe 

where two different languages exist, the Defaka language spoken by the Afakani people and 

the Kirikaye (Ijaw) language generally spoken by both the Kirikapu and the Afakani-apu. 

 

Historically, Kirika (Nkoro) is identified as the ancient kingdom that has reigned over 400 

years in the mix of both Ijaw or Izon and known Ijaw speaking ethnic nationalities in the 

Niger Delta Fringe but still maintained the Ijaw language (Kirikaye), culture, traditional 

norms and values system without much influence from her neighbours despite the 

religious, political, socio-cultural and economic affiliations. Kirika (Nkoro)  people are very 

much proud of their cultural and traditional value system which they can be easily 

identified with. 

 

Burial Rite of Chief (Ala-owoi) 

The funeral arrangement for chiefs or Kings in Kirika (Nkoro) Kingdom is totally different 

from the burials arrangements of ordinary village man or woman. The burial rites of Kings 

and chiefs in Kirika (Nkoro) Kingdom is diplomatically organized to reflect the full 

attributes of Kirika (Nkoro) traditional practice. The myriad of cultures, ritual beliefs and 

traditional diplomacy attached to the burial of a Chief (Ala-owoi) kings (Amanyana-owoi) 

in Nkoro Kingdom is too sacred such a way that, the death of a Chief (Ala-owoi) kings 

(Amanyana-owoi) is not immediately made public. Though “RUMOURS” may be spread 

to that effect, but cannot be said in the open or public places because custom forbids it. 

 

Notification of the Council of Chiefs (Ala-apu) 

When a Chief (Ala-owoi) kings (Amanyana-owoi) dies, the bereaved family will at first 

instance, send a diplomatic mission to any Chief (Ala-owoi) they consider to have 

established a friendly relationship with the family and the late Chief Ala-owoi before his 

death to secretly enquire about the precedence of the traditional burial rite, or the chief will 

be invited by the elders of the bereaved family through a diplomatic missions. The invited 

chief (Ala-owoi) will help the family to bath and dress the corpse of the late chief and place 

him properly on the bed. 

 

The family of the late chief will send out diplomatic missions to lobby at list two or more 

chiefs (Ala-apu) as the case may be to serve as their diplomatic secret agent at the Council 

of Chiefs (Ala-apu). This hired secret agent will solicit for the family of the late the chief in 
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the area of fine, should incase the family failed in the area of answering questions of the 

Council of Chiefs (Ala-apu), concerning the death of their colleague and other traditional 

issues that family may have faulted. A fore runner will appointed to work with the hire 

secret agent “Chief” by retrieving all information from the Chief to the bereaved family, 

this because it is not expected of the Chief to moving off and on all in the name of sending 

information to the bereaved family. The appointed fore runner, is usually chosen from the 

youth wing with an admirable character to enable his acceptability in the presence of the 

Chiefs.  

 

After all arrangement of lobby, mediation and fore runner has been met, a Massage will be 

sent to the Council of Chiefs (Ala-apu) through the office of the Secretary of the Council 

about the death of their member. The Secretary will present the message before the King 

(Amanyana-owoi). However, the Facilitator will work to ensure that the Council does not 

see anything wrong with the message as well as to ensure that the (Amanyana-Owoi) 

assembles the Council through negotiating with other Chiefs (Ala-apu) and lobbying the 

King (Amayana-owoi) to accept the letter. 

 

Arrival of the Council of Chiefs (Ala-apu) 

Upon the arrival of the Council of Chiefs (Ala-apu), the family representative who in some 

cases is usually the deputy Chief will welcome the Council with a customarily approved 

drink which will be revealed to him by the hired secret Facilitator through the fore runner, 

before they will be taken to the hall where the corpse is laying-instate. After seeing the 

corps of their departed colleague, libation will be poured for peaceful purpose and will be 

followed by the ordering of the shooting of the cannon gun (OTIKIRI) signifying that a 

Chief (Ala-owoi) is dead. This traditional announcement gives young men and women the 

right to kill animals, both domestic and wild, plucking of fruits, like, pawpaw, coconut, 

sugarcane, mango and so on. 

 

The bereaved family will decorate the hall meant for the Chiefs (Ala-apu) with expensive 

cloth like Georges, (Nkpopu) Velvets, (Akwete) and so on. Traditional information will be 

made through a masquerade known as “TURU” (TIGER). This information is only known 

and understood by true sons and daughters of Kirika (Nkoro) Kingdom. The information 

will be intercepted by shooting of cannon gun. These are the true official ways of giving 

information to the local people. It is also customarily approved for any member of the 

bereave family to cry out in the open immediately after the “TURU” (TIGER) 

announcement. 
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Boat Regatta  

A boat regatta will be staged which will be made up of different people or groups such as 

clubs, association and organizations, followed by the leading family war canoe boat (Omu-

aru). During this period, diplomatic ties are reached with other families, clans, and tribes. 

Issues such as inter family disputes that has lasted for so many years are resolved, in most 

cases oaths of friendship are taken to seal the agreement. 

 

Paddle Demonstration (Jowoi Para) 

At the end of the regatta, the paddlers will dance round the town singing songs of peace 

and love. They will be accompanied by other members of the kingdom. Young men and 

women will appear in their traditional war attire to perform “OWU-TEI” (war play). They 

will be demonstrating, making war moves. This action is to inform the public that the 

departed Chief (Ala-owoi) is a warrior. This session will be brought to an end with the 

shooting of cannon gun. 

 

Use of Protocol and Precedence 

The second arrival of the Amanyana-owoi (King) and his Council of Chiefs (Ala-apu) will 

have the (Amanyana-Owoi) at the end of the procession. Talking drums will be used to 

alert the public about the arrival of the King (Amanyana-owoi) and his Council of Chiefs 

(Ala-apu) to keep calm. The drum will be used in calling the traditional war names of the 

King (Amanyana-owoi) and his Council of Chiefs (Ala-apu) which really explains the 

foreign policies of the various war canoe houses in Kirika (Nkoro) Kingdom. The calling 

of the war names of the King and Chiefs is made according to their processional order. 

However long before the time of His Royal Majesty King (Amanyana-owoi) L.A.K, 

Kpokpo, the issue of protocol and precedence had been settled. The precedence of the 

procession is determined by the year of coronation. It is only the King (Amanyana-owoi) 

that has the right to lead a procession despite his year of coronation. 

 

Protocol Officers, traditionally referred to as (AMA-KURO- NI-APU) will ensure that 

calmness and respect to the (CROWN) by the public is observed through a standing order 

by the public. 

 

The representative of the bereaved family, through the instruction of the family hired 

Facilitator, will present an expensive drink such as Whiskey, Gordon’s gin, Napoleons, 

and two bottles of Aromatic schnapps which will be used for libation. It is customarily a 

taboo that the Council of Chiefs (Ala-apu) including the King (Amanyana-owoi) to sit 

down while libation is going on. It is seen as disrespect to the ancestors. Drinking with left 

hand is forbidden exception of the Chief Priest of the central deity. 
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Use of Flag Jurisdiction  

In front of the hall where the corpse is lying-in-state is decorated with the family flags and 

must be led by one from the Royal Family. The reasons for the flag is to show that all the 

areas covered with the flag are under jurisdiction of the bereaved family, hence, the 

bereaved family has right and authority to arrest and trial any body found wanting within 

its flag jurisdiction. Also, the flag gives the Council of Chiefs (Ala-apu), the right to impose 

fine on the family if someone within the flag jurisdiction go against any of the customs and 

traditions guiding the burial process. Dances are made with the lead taken by the King 

(Amanyana-owoi), followed by the Chiefs (Ala-apu) in accordance with the processing 

order before the general public will follow suit. Exchange of gift takes place while the 

drums like (SONOMA OKERE) seven wooden gongs and the (NGELENGE) Xylophone 

are playing. 

 

Last Drink Ritual (Obu Kuno Ma Oru)  

A drink will be presented to the Council of Chiefs (Ala-apu) for the performance of “OBU 

KUNO MA ORU” (Last drink ritual). The late Chief (Ala-Owoi) will be dress in traditional 

attire “DON” with eagle feather hat placed at the head direction of the corps. The King 

(Amayana-owoi) will lead this procession; proper check will be conducted to ascertain if 

the late Chief “Ala-owoi” is dressed in accordance with tradition. This is the reason why a 

secret Facilitator became necessary. The King (Amayana-owoi) will libate by saying “MI 

WA NA, INA OBU KUNO MA ORU MI OGONOKE, IBI MA MENDI”. Meaning, “This is 

our last drink with you on this earth, farewell”. As they retire back to the hall meant for 

them, there will be the firing of seven sounds of the cannon gun to alert the public that the 

last drink ritual has been performed. This is also the work of the Protocol Officers to ensure 

that they do not miss any of the stages of the firing of native gun. 

 

 Parading of the coffin (Egbe wa ama kana) 

The coffin will be use in parading the town. This shows that the late Chief (Ala-owoi) is a 

warrior. This is because in Nkoro, Chiefs (Ala-apu) lead the war hence are accorded the 

right of being paraded all over the kingdom, to all the shrines in the Kingdom as a 

traditional mark of respect to Chief (Ala-owoi) as a warrior (Owu- Ala-owoi). The first son 

or the representative of the family will be clad in traditional attire with white eagle feather 

hat on his head and a brass sword from the shrine (Lubu Wari) placed in his right hand 

and a stick in his left hand to perform the rituals of (Bara kongo nama mie mie ye) hand 

meat ritual. With the sword, the person performing the ritual will cut off the head of a fowl 

(gboko), the blood is sprinkled on the coffin and the fowl is left on the ground to jump 

around until its power is exhausted. As it is jumping, the public is observing the feather it 

will raise, if it raises the right wing mean the late Chief (Ala-owoi) has accepted the burial 
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rites, but if it raises the left hand meaning something is missing, a ritual must be performed 

to appease the ancestors and the late Chief (Ala-owoi). 

 

The choosing of a Caretaker 

A Caretaker will be chosen and dressed in traditional attire and will be presented to the 

entire people through traditional means. The way a Caretaker is being presented or known 

traditionally is by the performing of the final ritual known as (kubu ngbolu nama mie mie 

ye) the heart meat ritual. A live goat will be brought before the chosen Caretaker and the 

head of the goat is taken off and the blood is sprinkled on the coffin by the chosen 

Caretaker. The King (Amayana-owoi) will first hit the brass gong that came from the shrine 

(agila) seven times, will also sprinkle native chalk on the coffin to bring to an end the 

segment. 

  

Interment 

The grave will be dug and will be consecrated by the King (Amayana owoi), But 

traditionally, it is a taboo or forbidden that anybody, including Chiefs (Ala-apu), to be 

buried in the town with ailments like elephantiasis, leprosy, hernia, tuberculosis, 

blandness etc. Also, any person, including a Chief (Ala-owoi), who dies in the river cannot 

be buried in the town. So if the Chief (Ala-owoi), is free from all these sicknesses, he will 

be buried where ever the family chooses that is within the jurisdictions of the family. After 

the interment, there will be seven days mourning and on the seventh day, the final ritual 

will be performed known as (Itanga ka’a ye), meaning, removal of the bed used in laying 

the corpse. Foods will be served to all members of the public present and it is usually rice 

and stew as a mark of appreciation to the people for their support during the burial 

process. This will be followed by the shooting of the final cannon gun bringing to an end 

the burial process.       

   

Explanations of the Diplomatic applications in the burial rite of chiefs in Kirika (Nkoro) 

Kingdom 

The use of Representative: The bereaved family relates with the Council of Chiefs (Ala-

apu) through the means of their representative, and the representative is been treated as 

though he is the newly-coroneted Chief (Ala-owoi) by both the family members and the 

Council of Chiefs (Ala-apu). Though the representative has some limitation to which he 

operates with the Council of Chiefs (Ala-apu), it is on against this limitation that the 

bereaved family saw the need to hire a secret Facilitator who is a member of the Council 

and can operate without limitations. 
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The use of Facilitator: The bereaved family usually employs the services of a Facilitator 

who helps the family to mediate between them and the Council. The facilitator is usually 

a member of the council and as such, he could help the families to avert some fines that 

may arise from their misconduct. The Facilitator also reveals to the family some of the 

secrets of the Council, to equip them with the privilege information in order to act in 

accordance to avoid fine. The Facilitator also assists the bereaved family in the area of 

proper dressing of the late Chief to avert fine from the Council. 

 

Negotiation: The means of negotiations are also used in the selection of the family 

representative since in most cases; such person usually ends up becoming the next Chief 

of the family. Negotiation is also used by the bereaved family to achieve their desired 

interest at the Traditional Ruler Council. Means negotiation is also use quell all forms of 

misunderstanding, arguments that arise in cause of the burial by members of the family or 

with other families. 

 

Lobby: The person chosen to represent the bereaved family always lobbies the Council of 

Elders of the family to choose him as the most qualified family member for that position. 

The representative also lobbies the Council of Chiefs not to reject him whenever his family 

elders and members will present him to them. Finally the bereaved family uses lobby 

diplomacy to gather information concerning their choice of representative if he will be 

accepted by the council of Chiefs or not.   

 

Use of Protocols Officers: The bereaved family provides the traditional Protocol Officers 

to ensure orderliness in the burial process and to avoid violations of any of the customary 

laws that may lead to anger of the Chiefs or create internal conflict during the period of 

the burial. 

 

Use of Precedence: The Council of Chiefs observes precedence of the Council member very 

seriously. Precedence simply means who goes first. In this case, the (Amanyana-Owoi) 

goes first followed by the oldest “Kuno yana-owoi” (Sectional Head), other “Kuno Yana-

apu” according to their year of coronation and then the Chiefs follows according to the 

date of their coronation. Any break down of the processing order is capable of creating 

inter family dispute. Also, the processing drum of the bereaved family is expected to call 

in the Chiefs by their traditional war names and must be in accordance with their 

processing order. This is one of the reasons why the family will hire a Facilitator who 

furnishes the Protocol Officers and the drummers with the privilege information to ovoid 

internal dispute between war canoe houses. 



Port Harcourt Journal Of History & Diplomatic Studies    | www.phjhds.com Vol.8 N0. 2 June, 2021 

 

Indigenous Diplomatic Initiatives in the Burial Rites of Chiefs in Kirika (Nkoro) Kingdom 1800-2015  335 

Use of Flag Jurisdiction: The use of flag jurisdiction in the burial rites of a Chief (Ala-owoi) 

became necessary because it helps the Protocol Officers to check mate activities within the 

environment. It also enables the quick arrest of any misconduct. Finally, it helps the 

bereaved family as well as the Council to know the areas covered by the family during the 

burial ceremony. 

 

Signing of Treaties: The burial process also creates avenues for peaceful negotiations that 

eventually bring to an end protracted disagreements that have lasted for so many years 

among members of the family or even with other families in the Kingdom. However, the 

negotiation always ends with signing of treaties of peace and unity which is basically 

carried out in a traditional process such as, planting of deity, taking of blood oath or oath 

by deities as well as libation and exchange of drink amongst the conflicting parties. 

 

Forces of change experienced in the burial rite of Chief in Kirika (Nkoro) Kingdom. 

Kirika (Nkoro) is an ethnic nationality that values culture, customs and traditions, the 

moral values, traditional religious belief, language and cultural festivals were well 

organized to suit the needs of the people. The cultural values of Burial rites of Chiefs in 

Kirika (Nkoro) Kingdom were well preserved and transmitted from generation to 

generation. The intrusion of Christian missionaries and colonial administrators brought 

about Christianity and western culture which has influenced Kirika (Nkoro) cultural 

values of burial rites of Chiefs negatively. 

 

The negative aspect of it became more glaring due to expansion of Christianity. Most 

aspects of Kirika (Nkoro) socio-cultural activities of the burial rites of Chiefs were affected 

to the extent that, the people no longer attach value to this cultural practice. There is high 

rate of cultural decay in Kirika (Nkoro) especially in the 21st century due to modern 

civilization, and Christianity. Generally speaking, the history, culture and language of 

Kirika (Nkoro) people are gradually going into extinction and require a cultural crusade 

and revival so that it can be preserved for the younger generation. 

 

Kirika (Nkoro) culture on the burial rites of Chiefs at present needs a re-awakening to 

avoid total extinction of some of the cultural values, customs and traditions such as. 

1)  The adoption of Christian thanks giving methodology after the fulfillment of all 

the burial rites of Chief by the family has altered the traditional efficacy of the 

burial rite of Chiefs in Kirika (Nkoro) Kingdom. 

2)  The adoption of service of song to be held by one Christian denomination by 

family members of the late Chief has also contradicted the traditional value of 

the burial rite of a Chief in Kirika (Nkoro) Kingdom. 
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3)  The claim that some Chiefs are Christian Chiefs and as such should be accorded 

a Christian burial rite though, the claimers are yet to achieve the purpose of 

according their Chief a Western burial rite instead of the original traditional 

burial rite will create a dislocation in tradition of Kirika (Nkoro) as well as 

creating a gap between the ancestors and the people. 

4)  The ongoing claim by some section of the Kingdom who refers to themselves as 

Christian that the sprinkling of animal blood on the coffin of a Chief by the 

Kirika (Nkoro) tradition is primitive and uncivilized and as such seeking that 

more modernized method should be adopted is truly imposing a setback on the 

traditional values of Kirika (Nkoro) Kingdom. 

5)  Attentions are no longer given to the understanding and responding to 

traditional war names of war canoe houses by Chiefs in Kirika (Nkoro) Kingdom 

during their procession in the burial rite of a Chief or other traditional occasions 

that requires such attention do to the adoption of Christian doctrine as a against 

the traditional belief of the Chiefs in Kirika (Nkoro) Kingdom. 

6)  Despite the Western influence, the traditional values of the burial rite of Chiefs 

in Kirika (Nkoro) Kingdom has witness some forces of changes internally as a 

result of her relation with non izon group like the Igbos. The force of changes 

experience in this area could be viewed in the area of popular slogan often chant 

by Kirika (Nkoro) people whenever there is a sound of the traditional gong 

(Otikiri) “Alabo we Eze” the chant is a combination of two deferent languages 

of the same meaning. Alabo means Chief in Kirika (Nkoro) language, while Eze 

means Chief in Igbo language. This slogan has been adopted as the normal 

slogan in Kirika (Nkoro).       

 

Prospects and challenges in the burial rite of Chief in Kirika (Nkoro) Kingdom. 

Challenges  

The burial rite of Chief in Kirika (Nkoro) is very expensive as such making death chiefs to 

remain in the mortuary for years.  

 

The expensiveness of the process has made the stool vulnerable to the wealthy class who 

are not in the right position to be crowned as the chief of that stool, hence creating future 

conflict and alteration of history. 

 

The introduction of western culture (Christianity) into burial rite process as created a 

cultural conflict, vacuum and decay, hence imposing extinction of this cultural rite in the 

future.  

 



Port Harcourt Journal Of History & Diplomatic Studies    | www.phjhds.com Vol.8 N0. 2 June, 2021 

 

Indigenous Diplomatic Initiatives in the Burial Rites of Chiefs in Kirika (Nkoro) Kingdom 1800-2015  337 

Prospect  

The burial rite of Chiefs in Kirika (Nkoro)  is a cultural practice that unites Kirika (Nkoro) 

people, it a tool for conflict management. 

 

The traditional practice has distinguished Kirika (Nkoro) Kingdom from every other 

groups around her in cultural preservation. 

 

The burial rite of Chiefs in Kirika (Nkoro) has help to sustain the Kirika (Nkoro)  tradition 

that links her historical origin and migration from the Ijaw or Izon socio-cultural tribe and 

as well as reuniting her back to her Ijaw or Izon sister Kingdoms link Okrika and Bile in 

Rivers State. 

 

The beauty of this cultural practice is that, the burial process also creates avenues for 

peaceful negotiations that eventually bring to an end protracted disagreements that have 

lasted for so many years among members of the family or even with other families in the 

Kingdom . 

 

The burial rite of chief has help to handle the issue of precedence among Chiefs. 

Precedence simply means who goes first. In this case, the (Amanyana-Owoi) goes first 

followed by the oldest “Kuno yana-owoi” (Sectional Head), other “Kuno Yana-apu” 

according to their year of coronation and then the Chiefs follows according to the date of 

their coronation. However, this process is subject to change by the Amayana-Owoi. 

 

Conclusion 

Application of diplomacy in Kirika (Nkoro)  Kingdom means a lot to the people Kirika 

(Nkoro) Kingdom. The diplomatic activity cuts across all facets of life endevour in Kirika 

(Nkoro)  Kingdom. It was as a result of the diplomatic application that the Kingdom has 

been able to be peaceful and has not recorded any crisis in course of the burial of Chiefs 

(Ala-apu). The practice of protocol and precedence in the procession of the Council of 

Chiefs “Ala-apu” is as old as the Kirika (Nkoro) Kingdom. Also, the application of flag 

jurisdiction is an ancient practice that has really created territorial integrity among families 

in traditional ceremonies. Negotiation, mediation, facilitators, lobbying and treaties have 

always been the means of conflict settlement in Kirika (Nkoro) Kingdom. Hence, Kirika 

(Nkoro) people are smart in achieving their Kingdom interest through their high levels of 

diplomacy. 
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Recommendations 

Having concluded this work, I hereby recommended as follows: 

1 That Kirika (Nkoro)  people should not deviate from their application of 

diplomacy in the  burial Rites of her Chiefs’ as it enable the build a strong 

respect to rule of law, 

2  Kirika (Nkoro) people should endeavour to make this aspect of their unique 

cultural values to display to the outside world as it will help other societies to 

adopt the same procedures to addressing their burial related issues.  

4 Urgent steps should be taken in bringing historical knowledge to people through 

a compulsory implementation of teaching history to the younger ones by the 

elderly people in the Kingdom as it will help the younger societies to reconstruct 

their histories as well as reviving their rich cultural values from been going into 

extinction. 

5 The burial rite system should be approved and documented in a single document 

by the Council of Chiefs as custom demand to prevent some of the long and time 

consuming processes as well as imposing of unwarranted fines on the bereaved 

family. 

6 The high expenditure usually experience by bereaved family during the burial rite 

of Chiefs in Kirika (Nkoro) Kingdom is as a result of the involvement or hiring of 

Chiefs as facilitator, employment of four runners, and negotiator and so on for the 

purpose of averting fines.    
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