
Port Harcourt Journal Of History & Diplomatic Studies    | www.phjhds.com Vol.8 N0. 2 June, 2021 

 

Towards an Alternative Political Structure for Nascent Africa: Demonarcracy; NOT Democracy   83 

Towards an Alternative Political Structure for Nascent Africa: Demonarcracy; NOT 

Democracy 

By 

 

Anthony Afe. Asekhauno, PhD 

Department of Philosophy 

University of Benin, Nigeria 

anthony.asekhauno@uniben.edu 

anthony.aaasekhauno@gmail.com (08034611585) 

 

& 

Anthony Ngbeken 

Department of Social Work 

Faculty of Social Sciences 

University of Benin, Nigeria 

 (ngbekenanthony@gmail.com  

 anthony.ngbeken@uniben.edu (07067114824) 

 

 

Abstract 
For centuries now, democracy has been resilient as a modern mode of governance 

without great signals of incorrigibility in the face of emergent and particularly 

cultural vicissitudes. Yet Africa has neither been successful nor fortunate with it—

they have found themselves in peculiar socio-political circumstances pointing to 

an Armageddon or apocalyptic holocaust, and so are in dire need of a model of 

governance/social organization which at once properly incorporates tradition into 

modernity, expedience into necessity, and efficiency into progress. Consequently, 

this work argues against democracy, for such a system, here referred to as 

demonarcracy (or monarcracy)—succinctly put, a rule by the people plus accredited 

traditional institution; a system absolving the excesses and despotism of 

monocracy, and rejecting the individualism/exploitative tendencies of democracy; 

which accepts the political authority of supreme people-chosen (demo) monarch 

(one first class traditional headship, exalted thenceforth as supreme commander 

of the state, a position rotated among major nationalities for specified tenure) 

blend with a consortium of monarchical moral authorities (Council of Elders, 

monarchs and Chiefs) and elected/trained socio-economic and political 

technocrats (think-tank) headed by Council internal-elected monarcrat or 

demonacrat (the prime minister).     
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I. Introduction 

Philosophy is man’s reflection on his being-in-the-universe or nature. Since Plato, civilized 

community has deeply been engaged in search for adequate platform to achieve order, 

peace, and development; such is the acme of sociopolitical philosophy, concerning state-

rulership, political obligation, legitimacy, sovereignty, freedom, the basis of authority, 

place of coercion/power, including the attempt to justify any position on any of those or 

many more areas; i.e. how ought the state to be organized. The attempt to render this 

normative project scientific introduced the behaviorist approach (political science) to the 

subject—an approach which does not take human’s value-laden nature of judgment to 

account; that men do have motives, will, and desire. However, from Plato and Aristotle, 

through Augustine, Aquinas, Machiavelli, Hobbes, and especially Locke, Rousseau, and 

Mill, the world has witnessed great political theorizing to the point that it took a round-

about-turn to the untold barbaric individualism it emerged from, and from which classical 

Marxism is committed to retrieving it. Admittedly, one basic fact about man as a social 

being is his attitude of self-interest. So men, in the face of scarce resource, often or always 

seek ways of deciding who gets what, when, and how; such is the historical praxis of 

politics and its analysis. 

           

Since man learnt to live socially, some, for whatever the reason, soon became domineering 

and gradually established political authority which thrived on coercion. Hence frequently, 

various states/world powers witnessed sudden disintegration while other new ones 

resurge. Such history also obtained in Africa (with empires and kings, though with 

expansionist tendencies) which had endured for centuries and beyond into the intrusion 

of colonial administration from the beginning of the 19th century. However, rational 

discourse about the basis of political authority in Africa was soon settled in the principle 

of semi-divinity and primogeniture; but elsewhere among the West, it dates back to the 

ancient Greece. 

           

Plato’s chief critique against democracy was that ‘it can’t be best a political system which 

kills its acclaimed best citizen ever to have lived’; hence he set out to proffer an alternative. 

Even though his preference for the philosopher king as ruler has not found the light of day, 

yet Locke’s modern advocacy for democracy, based on individual freedom and which has 

found and dominated the light of day for centuries, has not fared better (with its defect 

witnessed recently in the US election of Trump on collegiate as against popular votes 

accounts). If a system which kills its best citizen is not good enough, another which 

“produces its worst as ruler cannot be the ideal”. Nor is the dictatorship encouraged by 

successive Marxist regimes around the world desirable. Thus the search for workable 

alternatives must be re-energized. In the following pages, I shall argue against democracy 

but in favor for demonarcracy—which means the rule by the people and their monarch. 
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What follows is a lateral proposal spelling out the peculiar principles, workings, structure, 

and applicability, amid other detail of the concept. Before engaging in such ambitious 

discourse, it is necessary to point out the essentials and weaknesses of democracy, and to 

adumbrate a meaning for monarchism.  

 

II. Democracy: Meaning and Statement of the Problem 

As he says in the preface to his Two treatises, Locke declares, inter allia, that there is need 

To establish the throne of our great restorer, our present king Williams; to 

make good his title in the consent of the people; which being the only one 

of lawful governments, he has more fully than any other prince in 

Christendom; and to justify to the world the people of England, whose 

love of their just and natural rights, with their resolution to preserve them, 

saved the nation when it was on the brink of slavery and ruin (Larkin 

1930). 

 

Following Locke, and in contrast to other forms of governance such as aristocracy 

(government by the rich), democracy is rule by the people, by the citizens in general (in 

classical Greek sense excluding women and slaves). In modern sense, it means the 

sovereignty of the people expressed not directly by a vote on any or every individual issue 

but through their elected representatives (Blackburn 1996: 98). Thus democracy thrives on 

representation decided by consent of majority citizens; it encourages popular 

participation, individual freedom, periodic elections, laisez faire economy, the rule of law, 

recognition and respect for basic human rights, and separation of powers among different 

agencies. The democratic tradition has pervaded the world stage since the late 18th century 

(with the emergence of the USA) through the imperialist adventures of the West. One 

could wonder: what could be wrong with such a generous and enduring system? Most 

generally, the system simply thrives on majority rule (quantitative) as against quality. 

Besides, its preference for individualism is against human nature and often leads to 

ancillary social-political and economic infamies. Moreover, who is the origin of the 

law/constitution? Also, questions arise as to whether various mechanisms ensure that 

decision making authentically answers to the people or serve their interests. Besides, the 

worst issue with democratic tradition is that it does not regard relativity of culture which 

may not tolerate some of its ideals as a result of other enduring core values of a people. 

Thus the goal of democracy encourages imperialism. Consequently, the democratic 

tradition is replete with so much inadequacy that has been the bane of the world. 

           

However, as we settle into the 21st century, issues of grave concern have increasingly 

brought people face to face with questions about survival. Millions of people around the 

world battle with day to day existence, trying to obtain food, shelter, and clothing and 
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redress violence or life-threatening health problems. Issues of unemployment, housing, 

education and health care are a concern to all but those who enjoy substantial wealth. 

People are worried about poisons in their air, water and food. At another level of 

awareness, enormous changes in national and global economies are creating an ever 

widening gap between the rich and the poor. Military interventions, civil wars, up-risings 

and ethnic conflicts are responsible for the death of millions of people each year. Millions 

more starve to death while their own countries export food, feed grains to livestock and 

lose arable land to desertification or expansion of cities. Species are becoming extinct at a 

rapidly escalating rate as the oceans are emptied of fish, forests razed and all manner of 

hazardous chemical substances invade the biosphere. Climatically, the earth is heated up, 

threatening extinction of humanity and other specie beings. And the situation is worse for 

Africa. Then, the following question exemplify the dilemma facing the global community: 

How can the majority of people, who may already feel overwhelmed with day to day 

existence, understand and feel empowered to make a difference on issues concerning 

corruption, injustice and impoverishments? Critical thinking must go beyond ordinary 

problem-solving techniques to questioning and challenging ideas, policies and 

institutions, not matter how sacred they may be held.          

           

Fortunately and hopefully, “…the fundamental principles of humanitarian morality were 

part of the very concept of legality and that no positive enactment or statute, however 

clearly it expressed and however clearly it conformed with the formal criteria of validity 

of a given legal system, could be valid if it contravened the basic principles of morality” 

(Radbruch, 1958). Yet the principles of morality are what African cultures embrace more 

than the law. Moral formation in traditional Africa is given to children at a very tender age 

in order to acquire the habits, attitudes, beliefs, skills and motives that enable an individual 

to fit into a community. Thus each and every aspect of life contributed to the moral 

formation of a child. An individual lived in and was part of the community and it was 

every one’s duty to uphold the community’s values. Thus morality was and still is part 

and parcel of the community. Beyond all the above, people still bore allegiance to their 

traditional political authorities. 

 

It is a fact that among traditional African societies, one finds that morality permeated every 

aspect of life and this had to be reflected in the law. Laws and codes of behavior and moral 

values, albeit unwritten, were deeply ingrained in every member of the society and this is 

what curbed vices and other improper behavior. Morality, as understood in the African 

world-view was law in a sense. Law was also a command of the monarch or 

gods/ancestors. Thus, in the African traditional society, there is no clear-cut distinction 

between law and morality since the rules of conduct did in a way amount to law. Breaking 

them meant isolating oneself from one’s community and the society was such that one 
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could not exist outside a community—hence attracting the wrath of gods/ancestors or 

banishment or exclusion of one from his/her community was dreaded some to compliance.  

           

However, in modern African societies, the situation is different. Society is now state-

structured, run according to several but hierarchical set of laws/authorities. For example, 

in Nigeria, the state is run according to the hierarchy laid out in and consistent with Section 

13 of the 1999 Constitution. These include: the written law; ii. the common law and the 

doctrines of equity; iii. any established and current custom or usage; and iv. the principle 

of justice, equity, and good conscience. These, along with recognition, sovereign 

government, territory, population, regional parliaments such as the AU, EU, are the 

model/conditions sine qua non for the existence of statehood (16. 5, LNTS, 1933).  

           

Unfortunately, customary law is only applicable in so far as it is not repugnant to natural 

justice, equity and good conscience; and is not incompatible either directly or by necessary 

implication with any written law. However, it should be noted that what was deemed as 

natural justice, equity and good conscience was what the colonial masters bequeathed as 

such and it had completely nothing to do with what the Africans considered as natural 

justice, equity and good conscience. This is simply because African customs and cultures 

were considered as primitive and barbaric—regardless of whether or not they organized. 

Nonetheless, written laws were set and put in place, and were supposed to set the moral 

standard in the emergent society. But the nationalism, resistance and current search for 

inward options poses the in-tenability of the colonial stance because it lacked the firm grip 

of the law as service to public morality. Yet, according to Lord Patrick, “there is a public 

morality which provides the cement of any human society, and that the law, especially the 

criminal law, must regard it as a primary function to maintain this public morality” 

(Waliggo 9). And such was the basis of the monarchistic political institution in traditional 

Africa.  

 

III.  Monarchism: Its Nature and History         

Monarchism is a form of government or rule by one person (not necessarily one man as 

male—to avoid being labeled male chauvinist or anti-women) and in most cases laying 

claim to some divine origination and in which political succession is hereditary. Put in 

other words, monarchism represents a system in which rulers occupy their position in 

virtue of their birth, with ancestral/divine ordainment. Although political philosophers 

later expressed respective favorable or critical views on it, the system did not come to 

existence as a result of some well articulated reflection. Rather, defenses were contrived in 

order to resolve the exigencies of succession. For instance, in the attempt to ground the 

necessity or essence of political obligation in the politic of the United Kingdom, Hobbes 

(1651) and Locke (1689) developed the contract theory leading up to absolute monarchical 
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authority and obligation to resolve the historical social primitivism that hitherto bedeviled 

early society. So, such decadence was not new to modern society; it was also associated, 

according to Hobbes, with pre-civil society which was very primitive. But man did not 

desire the disorder, chaos and disharmony associated with primitive society—where only 

might was right; and life was “short, nasty and brutish” (Hobbes, 1999, 348).  Hence man 

then decided to form a society under a definite and contracted political authority (an all-

powerful monarch). This accounts for the emergence of civil society as man’s desire, 

reason, and will, and thereby assuring the ground for political obligation. The emergent 

society, though was devoid of the macabre picture of man in the state of nature, also had its 

own short falls. At least, in Africa, it was primitive and uncivilized. However, emergent 

social problems and deviance were effectively dealt with by leaning on the forces of 

communal institutions, elders, ancestors, and God (or gods?). At this stage, obligation and 

authority, in cases of intercultural conflict, were subjects of primordial sentiments.  

           

One could think that while monarchism emerged in the history of Western political 

thought as a consequence of the decline of the Athenian democracy and Greek City states 

thought by Plato and Aristotle to have been the only morally self-sufficient entities within 

which man could actualize himself. In Europe, however, the failure of the city-states and 

their consequent annexing or absolving into or mergence with the Babylonian empire by 

Alexander the Great brought changes more impersonal, complex to enlarged society than 

that conceived by Plato and Aristotle in the city-state. Accordingly, Alexander’s exploits 

necessitated the division of the Empire into smaller kingdoms under delegated 

authorities—bringing a large part of the ancient world (from Ptolemics in Egypt, Sellucid 

in Persia, to the Antigonids in Macedonia)  into subjection to kings, mostly who later 

seceded and established independent monarchies. Thus beginning with Alexander 

himself, the Hellinistic kings (as they were styled) were enrolled among the gods of the 

Greek cities (Matson, 1999). The deified king became a universal institution having to be 

adopted by the Roman Emperors. Ever since, a belief on the divine status of kings came 

into European political and social thought which has persisted in one form or another 

down to contemporary times.     

          

Similarly, among early Christian communities, leaders were chosen by God or men of God. 

In the history of the Hebrews, for instance, as contained in the biblical records, the prophet 

Samuel was sent by God to anoint Saul as King. Political succession was also determined 

by God, directly or indirectly through His prophets. Also in the Far East, leaders emerged 

in their capacities as avatars or as a result of the in adequacies of the feudal system to 

effectively administer large territories (as was the need in Alexander’s Europe). In other 

words, the emergence of the monarchical system in the Far East, especially China, was the 

result of territorial expansion and the consequent needs in government. In yet some other 
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cultures, there abound other explanation as to the divine status of authority. For instance, 

among the Yoruba of Nigeria, there is the belief that the nation (Yoruba) was founded by 

one man, Oduduwa, who had descended from God. Ever since, successive Yoruba rulers, 

called Oba, traced their ancestry and authority to the mythical personality of Oduduwa; 

the more an Oba is able to establish this descent, the more the stalk of legitimacy and 

effective order he enjoys. So, relative order and peace was achieved in earlier monarchical 

states/societies, though the level of this attachment and the degree of success of social 

control vary from one society to another. In Benin kingdom, for example, social order was 

maintained through a gerontocratic and hierarchical social/political structure of family 

heads, council of elders, the council of chiefs, and the Oba (Olatunbosun 1981: 246-247). 

These wielded varieties of both natural and spiritual powers fortified and sustained by 

their ancestors and gods. One might argue that early societies where devoid of scientific 

and technological complexities associated with modern ones. But those societies achieved 

a modicum of moral order and peace. Yet some of the cultural, social, and political 

structures developed in pre-colonial societies, and which sustained that order, still persist 

in modern societies, though allegiance to them has depreciated.  

           

However, marked differences between the primitive and modern societies are abounding. 

In modern societies, human rationality has become more developed and complex; human 

needs and desires have become wilder than ever; therefore, associated or emergent social 

problems have also risen. Population has risen tremendously, amorphous political 

associations and authorities have emerged, there is a great feat in transportation and 

communication technology; there is a great belief on, and expression for, individualism 

amidst larger social responsibility. All these have great implication for individual’s, or a 

people’s world view. Though one might dispute that these features where not absent in 

traditional societies, but again, we must point out that even if such case obtained, it was 

lacking in the degree of intensity and complexity which mark modern ones; that, perhaps, 

in this way, monarchism may no longer be tenable. But that development was consequent 

upon Africa’s colonial experience.  Intensification of this contact ensured a gradual fading 

out of her (Africa’s) traditional structures, norms and values. And this situation seemed 

palatable to Africans, though skirmishes of resistance were registered in some kingdoms—

Jaja in Opobo, and Oba Ovoranmen in Benin—which also were quashed by the European 

with superior weaponry leading to further plundering of minds and materials Rodney 

(1972). This development introduced an order which replaced traditional norms, values, 

customs and social responsibility, with legal responsibility and individualism, but 

replacing it not with an efficacious mode of social control; hence corruption: to satisfy a 

voracious self and ego and to care for large extended familial/primordial responsibilities 

(Uroh 1998: 14). The manifestations of this state of affairs are multidimensional and 
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obvious in religious, political, social and personal circles. Only a novel African model 

could redress these infamies and redirect the trend. 

           

Regrettably, in many African states today, those statutes and their values imposed by the 

colonial rulers still obtain. Even in the post-independent era since the late 50s and early 

60s, many laws have been conceived, drafted, and passed legal experts, governments and 

military juntas without involving the people targeted objects of such legislation or their 

cherished values. This non-participation and non-involvement of in law making by the 

peoples from diverse cultures the laws are meant to serve is the root cause of the dangerous 

gap between the law and public morality. The emerging established National Law Reform 

Commissions around Africa may have this point to contend with.  

           

Offor (2006) opines that the idea of democracy, which is a “set of basic principles according 

to which a good government must be run” and base on popular participation and 

representation, is not alien to Africa. He argues that there are “…some governmental 

arrangements in traditional African societies which exemplify the qualities that are today 

regarded as the hallmarks of successful democracies…” and good governance. Offor 

further opines that modern democracy could be made to work in Africa if the continent’s 

democratic heritage is explored and those ideals and concepts that define good governance 

are brought to bear—involving a kind which incorporates African values best suited for 

resolving Africa’s peculiar and internal problems. Achieving this is a goal and an Africa’s 

challenge. Towards achieving this goal, Oladipo (2006) sets out an initial challenge of 

African philosophy in the 21st century. First is “the task of radical criticism of our values 

and institutions” (to enable us to understand why Africa is not what it could or ought to 

be); and second, “the reconstructive aspect, pointing the way to those principles, 

institutions and processes which could provide the conditions for the reconstruction of 

(African) society.”  

           

African traditional/divine monarchical political structure, with its effective modes of social 

control and development, absorbs all those infamies; it could even be exhumed, revivified, 

refined, and applicative in modern times, for national and international development; if 

well thought out, it could even be exported as one of our contributions at globalization. 

Thus in Africa, it could be shown that inculcating these values is the best since they have 

worked through her entire history before colonial incursion; it is a blend with the universal 

principle of education that one embraces that which he knows best (commonsensical); it 

will encourage cultural exchange/acculturation/interdependence. And following Locke’s 

premise quoted above, it is necessary to revivify the effective and enduring African 

traditional sociopolitical values. Yet left as described, African monarchistic experiment 
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faulters into dictatorship; fortunately, those invariabilities could be redressed in its 

modified version, the blend of the ideals of democracy and monarchism.   

   

IV. Demonarcracy: The Recipe for Nascent Africa 

The confluence or whole-sale embracement of modern capitalism without also embracing 

the requirements of democratic principles (freedom and equal opportunity) puts African 

leaders in a sort of dilemma. This has led to the building of democrats who are autocrats 

in disguise, and autocrats bereft of the semi-divine conception accorded the command of 

the traditional African ruler. How can they therefore possibly extricate themselves from 

this immobile condition, or is it not necessary to do such? About this, four complementary 

arguments/paradigms contend.  

           

First, since historical studies have reasonably shown that: 1.  indeed, Africa has had a long 

history of political culture, morality and law; a legal system and other social systems which 

have allowed it to grow, protect and promote human life in the most hostile physical 

environment and extended the gift of life to all other continents of the world; and two, 

Africa, over the years, has provided the world with necessary relations for survival for 

centuries through her moral values, norms and philosophy, and if this is true and good, 

then it must be brought to bear/reflected first, in contemporary Africa. Second, it will 

encourage cultural exchange/acculturation/interdependence. Third, the danger warning of 

any holistic approach to cultural exchange and enrichment is instructive. An African adage 

says wisdom is like fire, when it is extinguished in your home, you get it from the neighbor; 

another one cautions that a stick in your neighbor’s house can never kill a snake in your 

house (Waliggo, 5-12)). Agreed that there is no culture so perfect that it cannot learn from 

another, but while positive borrowing could be encouraged, a total abandonment on the 

bases of one’s primary (effective) culture is suicidal. A fourth argument is psycho-

philosophical: that the immediate consequence of culture extinct is culture conflict because 

the extinct cultural values still persist in some mind. For the tension between traditions 

produces disordered personalities, then disordered societies. Because workable traditional 

historical values are so far-reaching and vast, an integrated existence/ordered society can 

only obtain by prioritizing them as of higher status in this modern era.  

           

Finally, consider the many immoral behaviors globalised at the world-stage. Rather than 

based on the immemorial tenets of natural law/morality, they are based on an exaggerated 

but false sense of liberty for all to do what they want, feel and desire; what an implication 

for public morality! How can we make public legislation on the issues face to face with 

globalization without regards for public morality? These issues are crucial in an African 

world-view and vitology (Waliggo, 17): including tolerating abortion, homosexuality, 

human cloning, surrogacy, in-vitro fertilization, pornography abuses, misuses of the social 
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media and other physical abuses. Because these issues are moral/legal, the dilemma (for 

the UN, the world state and African public morality) is that there is no uniform paradigm 

to impute in the making of relevant universal laws than that developed from an 

acculturation. Thus, slight-full of African traditional cherished values, amongst other 

nebulousness, the experiment of democracy in nascent Africa (here refers to the continent 

and peoples of the black race, especially south of the Sahara) fails irredeemably.       

           

Consequent upon the foregoing, this work rejects modern ‘democratic’ tradition, and, in 

its place suggests ‘demonarcracy’, which is simply a blend of democracy and monarchism, 

as a model for modern African states. Demonarcracy is an inclusive system of rule by the 

people under an accredited traditional institution. The system absolves the excesses and 

despotism of monocracy; it rejects the individualism/exploitative tendencies of democracy 

but accepts the political authority of supreme people-chosen (demo) monarch (one first class 

traditional headship, exalted thenceforth as supreme commander of the state—a position 

to be rotated among major ethnic monarchies or nationalities for specified tenure) blend 

with a consortium of monarchical moral authorities (Council of Monarchs, Elders and 

Chiefs). The day-to-day governance is to be done by educated elites, elected/trained socio-

economic and political technocrats (the think-tank) or demonarcrats and headed by their 

internal-council-elected monarcrat or demonarcrat (the prime minister). The electoral body, 

itself is to be popularly elected; and heads of judiciary popularly suggested but depending 

on divine confirmation.     

           

The advantages of this new system shall include the introduction of an African legal 

system; a check on corruption; an adequate dispensation of justice and in the quickest 

manner possible; the use impartial trained sages as jury; the true reconciliation of 

conflicting parties and establish harmony and conciliation; the restoration, defense and 

protection of traditional moral ethic and cultural practices/values; the exposure of deviants 

to public shame, to keep other members of the society focused on moral ethic and codes. 

Hence it can be deduced from the preceding view that in the African political legal system, 

law and justice, law and social justice are intrinsically united. The idea and concept of the 

new legal system is to enable disputants to say all their grudges and for the wise jury or 

judges to listen attentively, ask questions, apportion blame and reprimand/punish and 

reconcile them. In the emergent society, full reconciliation is achieved through mediation 

in interpersonal, family, inter-communal squabbles—though this requires negotiations 

too. Denials and suspected false-claims are settled through efficacious oath-practice 

(Asekhauno, 2010); issues of offence to the ancestors/deities are settled through divination, 

negotiations, beseeching, religious rituals/rites, and propitiation of the relevant ancestors 

and deities—again to re-establish the harmony necessary for the well-being of the 

community/state; issues of land and other types of property are handled through 
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arbitration of those native experts vast in the disputants and the issues. The system 

adulates the high emphasis and value which Africa places on harmonious personal 

relationship. For instance, there is special respect shown to persons like the traditional 

healer/doctor and the rain-maker whose skills are considered a mixture of ‘scientific’ and 

‘spiritual’ powers/elements, and whose activities commit to restoring or maintaining good 

relations between ancestors/gods and their descendants; and among men, nature, and 

spirits (Onyemelukwe 1973: 26). 

           

It has been argued (Asekhauno, 2013) that before the advent of colonialism, most of 

traditional Africa was run as empires, kingdoms and other monarchies which were largely 

established and led by war-lords, who, to that extent were authoritative and hence 

dictatorial; that African nationalist leaders of the fifties, sixties and seventies were resistant 

to foreign rule also because it posed a challenge to established/existing political and socio-

cultural structures. Thus, once granted political freedom, African post-colonial leaders 

made haste and imbibed the dictatorial under-tune of African traditional monarchical 

structure under modern political state structure—democracy. Thus, what we have today 

is ‘Esau’s skin in Jacob’s body’ or ‘new wine in an old skin’. Then, he asserted that just as 

pre-colonial African rulers assumed dictatorial powers as a result of their territorial 

expeditions, contemporary African leaders assume dictatorial tendencies once they 

succeed in galvanizing their way to positions of authority. He concluded that even though 

that it is the pre-colonial/monarchical experience that breaded the modern tendency for 

dictatorship in a recrudescent form, both strands find expression and theoretical 

foundation in Hobbes account of and preference for an absolute monarchy; that “we must 

strive for a model of leadership and governance which incorporates respect for 

international human rights standards with cherished human (African) values. 

Accordingly, we must reject a whole-sale application of western individual-base strategies 

because they do not reflect African effective values. We need, instead, a blend of the 

opposites/dichotomies: traditional/public responsibility couched in public law, in 

conformity with people’s centrality of the human person, the community and the most 

cherished values on which African societies had been founded, nurtured and developed. 

And any skeptical or pessimistic mind should draw from the stories of the Japanese, 

British, Jordanian, Thai, Danish, and other constitutional monarchies. 

           

This proposal here shall build unique cultures and personalities. For us in Africa, there is, 

definitely, some future in our past. Hence Adler (Blunt and Jones 1992: 189) holds that “the 

cultural orientation of a society reflects the complex interaction of the values, attitudes, 

and behaviors displayed by its members.” Culture is to human collectivity what 

personality is to an individual. Guilford (1959) defines personality as “the interactive 

aggregate of personal characteristics that influence the individual’s response to the 
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environment.” Accordingly, culture is the aggregate of common characteristics that 

influence a human group’s response to its environment. Culture determines identity of a 

human group just as personality determines individual identity. UNESCO Declaration of 

2001 holds that culture “should be regarded as the set of distinctive, spiritual, material, 

intellectual, and emotional features of society or a social group, and that it encompasses, 

in addition to art and literature, life-styles, ways of living together, value systems, 

traditions and beliefs.” Culture, therefore, constitutes in the amalgamation or assemblage 

of the social practices, beliefs, traditions and philosophy that shape the outlook of a society. 

It is the core of culture that forms values. Values are broad tendencies to prefer certain state 

of affairs to another or others. According to Hofstede (1991/2012), values are basic 

convictions that people have regarding what is right or wrong, good or bad (morality), 

important or otherwise. Values could be very specific on behaviors, hence are internalized 

early from childhood for the emergent rulers and citizens. This proposal adulates culture 

and basic values.    

           

Still the proposed system/arrangement recognizes modern scientific/effective ways of 

production—individual, communal, or state—but also must develop ways of distributing 

rewards and resources from the schemes reflective of African traditional communitarian 

values. The new system enshrines an enlarged/modified form of the Rawlsian principle 

where each individual citizen is to have an equal basic right to a modified total system of 

equal basic/modified liberties compatible with a similar system of liberty for all or to 

charitable opportunity for care moderated by cultural values; and social and economic 

inequalities do not arise or get obvious as a result of communitarian apparatus. In fact, two 

other clarifications done by Rawls and Gauthier summarize our requirements for some 

human-face principles of African socio-political order. According to Rawls (1971), “All 

social values, liberty and opportunity, income and wealth and on the bases of self-respect, 

are to be distributed equally unless an unequal distribution of any or all of these values is 

to the advantage of the least favored”. Accordingly, each is to receive such benefits as she 

would expect apart from social cooperation and in addition, each is to receive a share of 

the social surplus that is proportionate to her potential for benefiting from social 

cooperation. 

 

V. Conclusion  

The core of this article is that nascent Africa must reject a whole-sale application of Western 

individual-base strategies because such do not reflect her effective/core values. The work 

believes that the challenge now is how to build an African and enable him to live, truly 

modern, but truly African; that what contemporary Africa social politics require now is a 

strove and application of a model of leadership and governance which incorporates 

respect for international human rights standards with cherished African values. It avers 
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that the required system, however, must be a blend of the merit of democracy and 

monarchism, of the rational and the divine. Hence the work suggests that in the world of 

governance, demonarcracy is the ideal for contemporary Africa; in the world of justice, an 

efficacious oath system possesses some perseity; both conditions are of their own inner 

natures (Blackburn, 282). A scientific study of various peoples’ public morality is made so 

that laws are in conformity with people’s centrality of the human person, the community 

and the most cherished values. As a necessary program, demonarcracy might be esoteric, 

but is the acme of political authority; it is not only congenial, it requires some prodigious 

and precocious men of wit and will to see the light of day—efforts at achieving this goal 

is/should be a challenge to contemporary academia. 
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