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Abstract 
The question of value is akin to every human society and dense in their content 

and meaning. They encode in themselves invaluable ideas and aspirations 

including the perception of human personality as it were, which has evolved over 

time through lived experiences. Every society has its own set of values which 

forms the guiding principles and apparently play regulating roles in human 

relationship and a stabilizing factor. Value system as it were, is the cultural outlook 

of a people and as such there understanding forms the leeway to the 

understanding of the belief and cultural system of the people in question. Ikwerre 

is one among many societies with its own system of thought and perception of 

reality predicated on the nuances of her worldview. It is this cultural context that 

to a very large extent forms the interpretative scheme.  

 

Introduction 

The Ikwerre philosophy of Nye-Okumadu/Nyevu-Oro/Okemadu (elder, 

compound/community head, strong or ideal man) is relevant as it is necessitated by the 

meaning they ascribe to things and the needs of the society. Hence, it is as a matter of fact 

informed by the societal quandaries, social norms, attitudes, and values. In Ikwerre society, 

people enjoy living in clusters (Obodoegbulam and Amadi, 2008) promoted mainly due to 

the practice of the extended family system. Here, Nye-Okumadu, naturally assumes the 

headship of the family, since it is presumed that he is verse in the family customs and 

traditions, as well as the norms and mores bequeathed by the forebears. It is ascribed to 

the Nye-Okumadu to ensure that the family is constantly connected to the ancestors 

through ritual prayers and worship. It is common assumption among the Ikwerre people 

that old age intrinsically co-terminates in wisdom, derivable from long experience and 

accumulated knowledge. These qualities mark them out as a highly organized society with 

a well knitted socio-cultural and political stratification of sort. In this established system, 

each household, extended family, and community are led by Nye-Okumadu whose 

emergence is by ascription but for few exceptions where there exist some impediments. 

According to Alanta as cited in Asambe (2005/2006), respect for the elder forms the fulcrum 

in which the society is established and maintains its balance and cohesive force in the social 
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order of things. It is in the light of the deference paid to age and constituted authority, that 

members of the family are expected to respect the elders/heads as legitimate and 

constituted authorities. Be that as it may, this office is both an honor and a responsibility. 

It is not absolute.   

 

There is no gain saying that culture is one of the greatest social constructs of mankind. The 

experiences of the past generations are accumulated as customs, skills, knowledge for the 

future generations to build upon. However, culture could as well be a medium to transmit 

and sustain some negative values like the persistence of cultural devaluation of the female 

gender and other harmful and retrogressive practices. Be that as it may, changes 

occasioned by modern civilization and globalization, is gradually reducing the world into 

a global village, bringing with it a considerable level of human integration and progress 

and a wave of aversion for and critical look on the value of authority and the traditional 

structures of the society which hitherto were accepted without questioning. 

 

The Ikwerre Society 

The ontological structure of indigenous Ikwerre worldview is dominated by religion. This 

religious world is complex and plural. It is such that their religion and culture are 

interdependent and intertwined like in most African religious cosmology, that its 

separation is hardly possible without undesirable consequences. Hence, religion more than 

any other regulates their whole life and provides them with the survival kit to meet the 

existential needs of life because their traditional values and moral conventions are strongly 

guarded by the pervading force of religion. As it were, the features of the belief in the 

Supreme Being, divinities, spirit, reincarnation, ancestral cult, the practice of medicine and 

magic and lots more are all that is in their thought world.  

 

Ikwerre people like most Africans have a dualistic view of the Universe.  The visible and 

the invisible, that is, the physical and spiritual realms. According to Ikwerre cosmology, 

all beings belong to either the physical (hne bne hu gwu ayah) or the invisible (hne bne za 

nonhu aya). This dualism is also seen in terms of the sacred and the profane. The two 

realms often overlap and are interdependent (Tasie, G. 2007). This dualism is further 

demonstrated in the pantheistic view of the universe where the divinities is suffused in 

every aspect of life and existence. It is instrumental in directing humans to moral rectitude 

(Wotogbe-Weneka, 1996). 

 

The pristine Ikwerre society was segmentary and acephalous. It was egalitarian in nature 

and as such did not have central or stratified leadership structure. Every community was 

autonomous, irrespective of size, in their organizations and had its own leadership 

beginning from the family unit (Otonaa cited in Amadi 2020). Socio-political organizations 
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were strongly woven in their cosmic views of the universe, and their belief that there is an 

inseparable identification between the visible and the invisible world. It is this 

understanding that underpins their whole being and existence from birth, death and 

beyond. Hence, it is believed that the gods have their influence in the organization of the 

family, kindred, and the community. No wonder, the headship of the family, kindred, and 

community and priests, and kingship are tied to some rituals as a way of seeking the 

approval of the ancestors without which may result in some unpleasant consequences 

(Otonnaa, 1993). It suffices to say that the existential destiny of Ikwerre society is tied 

inextricably to the disposition of the ancestors as they condition and give meaning and the 

direction even in the institutional arrangements of the society. 

 

The cradle of Ikwerre society is the family (Oro), the nucleus of the larger society, village, 

and Clan (Onunmara, Mgbu). The family is the place where the child first acquires 

knowledge of the society, its norms, values, and the sense of belongings to the community. 

The society is held together by the pervading influence of the family and believes, thus 

promoting Kinship corporation. As contiguous families descended from the same ancestor 

and consanguinity, the group saw itself as indivisible units of sort. However, the family 

and village communities were not isolated from growth, Sons became fathers and 

grandfathers, and the grandchildren became fathers and grandfathers in an unbroken 

succession. In order words, by process of fission and fusion, the families grow into a larger 

population, the extended family (Ezi), grows into village (Onunmara), Clan (Mbam) and 

so on. The separation does not diminish their loyalty and relationships to the original 

family to whose head all owe allegiance (Wobasi 1993). 

 

 In this traditional society, strict adherence to the norms and values was an article of faith 

since it was believed to be the wish and directives of the gods. Adherence to these laws 

and customs enhanced not only interpersonal relations but also help to maintain 

equilibrium in the social and the mystical order. 

 

The political administration is gerontocracy and community based. Its ideological 

underpinning stems from the fact that being a patrilineal society in the first instance, it is 

the position of the eldest son of the family to be the head. In this society, the older a person 

became, the higher the chances of gaining upward mobility in the social hierarchy 

(Rwezaura 1989). Owing to this facts and assertions, Ikwerre society treats Nye-Okumadu 

with reverence and for the reason of their ties with the ancestors and other cultural roles. 

  

Locating Ikwerre and their traditions of Origin   

The Ikwerre ethnic nationality is among the many tribes that inhabit the Niger Delta 

formally known as the Oil River in the present Rivers State. It constitutes one of the major 
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ethnic groups in Rivers State of Nigeria (Amadi 2020). Ikwerre according to Wahua (1993) 

lies roughly within the coordinates of 4o:50N, 5o:15N, 6o:30E, and 7o:15E covering a land 

area of approximately 21,400km. The geology and geomorphology of the area is said to be 

closely associated with that of the Niger Delta which was created in the Holocene by the 

process of erosion and sedimentalism. Its location is in the tropical rain forest with the 

annual rainfall of 2000 -2800mm in two seasons, temperature in average is around 20-32oC 

and relative humidity is more than 65% (Achilehu, 1993). The interesting point here 

according to Nsirim-Worlu (2012) is that latitude 5oN and longitude 5oE lies within the 

heart of Ikwerreland. The prevailing winds are the Southwest monsoon in the rainy season 

and the Northeast trade wind in the dry season. Also, the vegetative cover of the area is 

the dense tropical rain forest.   

 

The area is endowed with rivers and creeks, the channels (New Calaber River) of which 

flow longitudinally through the entire length of Ikwerre and bisects the land in two sectors: 

the eastern and western. While the eastern section is bisected by a trunk running from Port 

Harcourt through Omerelu clan to Owerri, the western sector is bisected by the east west 

road linking Rivers State to Akwa Ibom, Edo and Delta States.  

 

Ikwerre nation is geo-strategically located at the heart of the Niger Delta and bounded on 

the south by the middle of Atlantic Ocean. The area is surrounded by neighbours of other 

tribes; Abua and Ekpeye tribes are on the South-West and Akugba (Ogba) on the West, 

Etche and Oyigbo are on the North-West with Eleme at the Eastern boundary while the 

South-Eastern boundary is located at the middle of the ocean with the Okirika (Mandaa, 

2009). 

 

The geographical location of Ikwerre has been an important factor in the history and 

development of the area starting from the earliest times and this is responsible for the 

development recorded in yester-years. The area occupies more than sixty percent of the 

urban area in Rivers State, Obio/Akpor, Ikwerre and Emohua, and this includes every part 

of Port Harcourt Urban until recently with the seeming unsettled cases over ownership of 

land at the fringes of the creeks with the people of Okirika. The astronomical flight in 

growth can be attributed to the influx of people from all parts of the country and beyond 

into Ikwerre land in search of job and business opportunities which are abundant in 

Ikwerre land due to its strategic position, natural and infrastructural endowment, and 

friendly and accommodating disposition of its people. 

 

As regards the tradition of origins, there exist different accounts; the Benin, Igbo, Ijaw, 

Etche and autochthony theories. Among these theories, the Benin theory is seemingly the 

most persuasive and popular account among most Ikwerre ethnographers and history 
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enthusiasts. In this record, the origin of Ikwerre people is traceable to the Ancient Benin 

kingdom. The oral tradition according to Amadi-Nna, makes this link with the Benin 

Kingdom suggesting that Ikwerre as do the Ekpeye and Ogba people of Rivers State share 

a common ancestor referred to as Akalaka, the ancestor of Ekpeye and Ogba his half-

brother Ochichi whose descendants are Ele (Elele), Elu (Omerelu), Egbe (Egbeda), and 

Alimini-isiokpo (Nduka, 1993, Woka, 1993, Amadi-Nna, 1993). Mandaa (2009) while 

linking Ikwerre people to Benin, however, stated that “Benin in Edo nation left Edom with 

Iwhoruoha- Asa people in about 400 BC to the rain forest of Niger Delta. The people had 

their origin traceable alongside Benin from Edom as Hebrews”. The migration from Benin 

took place during the reign of Ewuare the Great (1440-1447) predicated on some internal 

crisis in the kingdom due to several reforms. At this period, the interest of Akalaka appears 

not protected and this led to the decision to move away from the territory after his demand 

for explanation to know the motive behind the sudden increase on the tax imposed on his 

people. Another reason was the disagreement over the unlawful encroachment on the 

farmland by the members of the Oba’s palace (Obodoegbulam, 2019; Ellah, 1995). The oral 

history of Ekpeye people avers that, Iyavaeme, the first wife of Akalaka gave birth to his 

third son, Ihuoruha (Iwhuoruoha) who became the progenitor of the people known today 

as Ikwerre. Ikwerre is both a name and language.   

   

Nduka et al (1993) refer to the ancestors of the northern and central Ikwerre communities; 

Ochichi or Wezina (Ogbakiri) as relatives of the Progenitor, Akalaka who migrated from 

Benin and founded the Ogba and Ekpeye. Similarly, the oral tradition of the Ibaa, Obelle, 

Ogbodo, Omagwa, Ndele, Rumuji, Ogbakiri, and Aluu in the northern and central sections 

of Ikwerrre which has it that Akalaka had their migration from the north-west through 

Ekpeye land. Among the northern Ikwerre, their oral tradition as descendants of Ochichi 

stands strong. Alagoa and Tamuno, mentioned Ekenta as the founding ancestor of the 

Ogbakiri through Ogba (Ihemere, 2006). The works of three non-Ikwerre scholars (Olise, 

1997; Otuwa Rikpo, 1994 and Solomon, 2004) are quite instructive. They all agree that the 

origin of Ekpeye is linked with Ogba and Ikwerre, which traced their origin to Akalaka. 

Ubima and Omudioga also have close links with the Ekpeye in their settlement history. 

There are also some migrations of Ikwerre natives to the diaspora communities of 

Ohaji/Egbema, in the present Imo state. Among which are Nkarahia, Awara, Umuapu, 

Umuagwo, Obile, Ede, Obiti, Asaa to mention but a few (Tasie, 2008; Onu, 2018). 

Just as there are controvertible accounts of origin of some major and minor tribes of Nigeria, 

due to paucity of indisputable archeological and ethnological evidence, so also has the history 

of  Ikwerre people not gained a general acceptance of scholars as there are diverse 

opinions on the subject matter. Be that as it may, the Benin tradition continues to gain 

prominence among Ikwerre people and scholars. 
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Nye-Okumadu/Okemadu in Ikwerre Worldview   

The concept, Nye-Okumadu, may mean different things to different peoples and cultures.  

There are varied nuances to this concept and its applications. First is old age; state of being 

an elder or being born before or arriving before another/others or being advance in years.  

To some cultures, advance age is seen as an asset while to others a burden.  In Ikwerre, 

Nye-Okumadu is applied in a loose and strict senses. In the loose sense, Nye-

Okumadu/elder may not necessarily have attained old age or be a male. Anybody may 

qualify as Nye-Okumadu irrespective of gender, provided the person is the eldest in any 

given group or community. One becomes an elder having attained certain designated 

height or achievements. In this sense, the first woman to be married into a family is 

recognized and called the eldest irrespective of her age, likewise the most senior apprentice 

by enrolment into a skill acquisition or trade is by that fact the elder. Therefore, there will 

always emerge Nye-Okumandu in every given group/community irrespective of their age 

brackets. In any case, the usage here is relative. 

  

In the strict sense, Nye-Okumadu is a product of, and a bona fide member through 

personal identification with and within the community. The community here is in both 

suprasensible and material terms of reference. It is so because, the two orders transcend 

the people who live in it here and now. The community is stratified into nucleus family 

(Ezi), where sons became fathers in succession and grows into extended families 

(Onumara) and village (Mgbu) where kinship ties were promoted thereby enhancing 

group solidarity and reverence for the domain of the family where parents, children and 

grandparents interacted with mutual benefits to one another (Onyeneye 1989; Akukwe 

1992, Diallo 1994 cited in Okoye 1999) likewise with the clan (Mbam).  Every one of these 

strata has its structures and the Nye-Okumadu saddled with authority and responsibilities 

corresponding to the office in title. Ikwerre communities exhibit varying degrees of 

structural differentiation or complexity which can be understood in terms of the number 

of units or elements in the system. There exists greater interdependence of units of the 

same system when it is internally differentiated than when it consists of identical elements. 

According to Spencer, greater differentiation of internal structures leads to greater 

integration of the whole system. Consequently, due to these differentials, the system 

witnesses functional harmony of the structures and can as well survive and endure 

overtime, by reducing the internal disharmony. To each of this unit of the society exist 

Nye-Okumadu which is not age specific but by ascription to the eldest not unmindful of 

other necessary conditions as will be indicated later. 

 

The community is usually named after the progenitor, for instance, Omukabi, Omuoriwhu 

(children of Okabi, Orihu) who at a time were the Nye-Okumadu respectively. The Nye-
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Okumadu becomes the symbol of the community from where it derives its name and 

identity. Therefore, without the Nye-Okumadu, there remains a void in the expected link 

between the human and supra-human communities. For the Ikwerre society, every unit of 

the community alongside the Nye-Okumadu is a very important collective social 

instrument and held in high regard. While the position of Nye-Okumadu exist in the 

various units of the society, it is nonetheless hierarchical and relative to the units in the 

descending order. Nye-Okumadu is first attributed to the overall oldest member of the 

larger community clan (Mbam), then to the extended/village community and nucleus 

family, respectively. 

 

Characterization of Nye-Okumadu in Ikwerre Society 

Although, the Webster Dictionary defines a village elder as ‘one having the authority by 

virtue of age and experience’, there is still more to the personality of an elder in Ikwerre 

society. The primary bases for the legitimacy of a child are constituted in the validity of the 

marital status according to the traditional rites and customs prior to conception or at birth 

(Osondu 2012) or in the case where the paternity of the child is acknowledged by the father 

before or after childbirth or through other customary rites of legitimization. In any case, 

they may arise where there is a failure in following the proper marriage processes; 

cohabitation, neglect of customary responsibility, denial of parentage, or fatherhood, 

failure to seek necessary customary recognition (Sagey 2006). In other words, the Nye-

Okumadu must be a free born and a legitimate member of the family. It is expected that 

before it can be ascribed to an elder as Nye-Okumadu, so qualified to ascend the ancestral 

stool/office of the family/community irrespective of the social status so attained in the 

society, the paternity and genealogy must not be in doubt (Nsirim-Worlu 2016). 

 

In the Ikwerre society, the biological criterion is a major determinant of maleness. In the 

first instance, masculinity is strongly associated with maleness. For Spence (1999) and 

Hoffman et al (2000), masculinities by and large are linked to maleness. Maleness 

according to Kimmel (2000a) has “meanings which vary from one society/culture to 

another within any society/culture overtime, within each individual overtime, and, 

perhaps most importantly, among different individuals in one group at one point in time”. 

It suffices to say that, in most cultures as in Ikwerre, male characteristics is defined by 

specific traits of maleness, which appear to be collectivity approved by the society. This 

consideration could emerge from the general or particular trait. From the former, the 

biological certainty of the presence of the male phallus marks out the male. The later 

presents other strong support symbols and qualities. Maleness here would imply the 

ability to make proper use of the phallic symbol in procreation to enlarge and maintain the 

family continuity above all else. Failure to function at this very essential level among 

others, put to question the possibility of being male at all even with the presence of all the 
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physical prowess (Maduagwu 2011). Beyond the general and biological considerations, 

there is also the ‘personality characteristics’ which is more like evaluating the cultural and 

psychological levels of maleness. In order words, the examination of those latent features 

which inform the physical manifestations of maleness. In this regard, social psychologist 

had identified two forms of masculinity, the ‘prescriptive masculinity’ in which case, man 

is considered masculine when it is established that the behavioral pattern is in ways 

thought to embody male role norms in his culture (Helgeson 1994), while on the other 

hand, ‘trait masculinity’ is when a man possesses such characteristics of culturally 

constructed expectations of behaviour appropriate for men (Levant et al cited in 

Maduagwu 2011). 

 

In such cultures like the ancient Greek city state of Sparta, men were brought up in 

‘atmosphere of severity and harshness’, a type of training that promoted discipline, both 

in body and the mind. Its focus was to achieve military and industrial greatness and so the 

men were trained to distinguish themselves in military prowess and gymnastics and, 

practices in moral as well as social habits essential and necessary to living a life of devotion 

and complete service to the state. Also, they were taught such values as respect for elders 

and barrack leadership. Music and songs were also taught aimed at praising the heroes of 

the past and martial rhythm that inflamed and stirred up the mind for patriotism and war. 

It was these more than any that defined maleness in the Sparta culture. Athens, another 

Greek city state like Sparta had heavy orientation towards military training, civil aspect of 

life and culture. The civil training was generally conceived to give its male citizens a broad 

development through participation in the religious, social, political, and military activities 

(Amaele et al. 2011). Available records on ancient Egypt, a north African nation shows that 

it was a male centered society. Most of the population were peasants who sustained the 

nation through agriculture. Their men were noted for a high degree of intelligence in all 

spheres. The effort to have mastery over their environment brought about a lot of scientific 

inventions. They were gifted craftsmen who led to the establishment of a grandeur of 

artistic culture. Laziness among the male folk were highly rebuked and detested.  

 

Nye-Okumadu in Ikwerre society as in most African cultures and tradition is both an 

ascription and achievement based on the societal construct. As an ascription, it must be 

age-related; the most senior male member in the family/community while also receiving 

the approval and confirmation of the ancestors. These notwithstanding, there are other 

necessary conditions, qualities and obligations required by the society. 

 

To be so called and recognized as Nye-Okumadu, first requires being a male and the eldest, 

all things being equal. Being a male here goes beyond the biological make up of possessing 

the phallus. It has to do with who one is, what he does, and his achievements since there 
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are qualities that separate men from boys irrespective of age. Such qualities are the 

costumes, masks, strait jacket in which men dance that unequal dance (Butler 1990). Nye-

Okumadu is by this fact, a product of human interactions, social life and the social 

constructs based on lived experience. A man as such is one who is strong, coordinated, 

competent, logical, independent minded, industrious, have good reputations and 

knowledge of the societal norms, values, and alert to the events in his environment. Nye-

Okumadu is not given to been talkative, emotional, and easily given to social constructivist 

view of realities. He is one that looks beyond categories and examines the interactions of 

multiple identities and blurring of boundaries between essentialist categories (Ijem & 

Agbo 2019). 

 

In the social construction of the man, he should also be a person of wit and means. That is, 

he should have many wives and children for the continuity of the family line, own houses 

(huts) to accommodate them and have a large compound (Ihu-ezi), large farm and barns 

full of yam and means to maintain the family (Achebe 1960). In this pristine society, to own 

large yam barns and cassava stood for maleness/manhood. The ability to feed and 

maintain the family on yam and cassava from one harvest season to another was 

considered a person of means and wit. The wives and children as a matter of fact are 

dependent on him for their survival and security rather than become societal nuisance. 

There is no gain restating that manliness requires been industrious and responsible to be 

able to acquire wealth, marry as many wives as possible, exercise control and due diligence 

over them and their children. Societal belief on the real man is evident in the above. To 

such men of means, and with strong arms, they can take up the responsibility of inviting 

and feeding their wives’ relations and friends from far and near during planting and 

harvest seasons, and new yam festivals (Ejizu 2017). 

 

Men in Ikwerre society are not only great farmers and hunters with large families but also 

great wrestlers or wrestling enthusiasts (Wotogbe-Weneka 2019). The sound and rhythm 

of the drums rekindles and ignites their passion for the contest, always with the desire to 

conquer and subdue their opponents to further reestablish their manliness and to the 

fancies and admiration of all, especially their wives. Men were expected to be strong willed 

and courageous, able to defend and protect their family against any aggressions. Such men 

are brave and daring and would stop at nothing to demonstrate their manliness. To say 

the least, bravery and valour are ascribed to real men.  

 

The real man for all intent and purpose was expected to build his total self in a way that 

will conform to the culturally constructed expectations of one who aspires to become the 

head of a family or community. Indeed, such a man is expected to adhere to the demands 

of the society in relation to the cultural norms, taboos, and obligations. Being a man would 



Port Harcourt Journal Of History & Diplomatic Studies    | www.phjhds.com Vol.8 N0. 3 September, 2021 
 

The Ikwerre Philosophy of Nye-Okumadu in a World of Change      444 

also imply having and applying a high level of maturity that translates to possessing the 

charisma and the ability to put under control crude emotions especially in their relations 

with others. While attaining emotional maturity occasioned by self-controlling impulses, 

both of internal self and external world remains important in the crystallization of 

manliness, it is important to use such to broach strong social issues, like keeping the subtle 

taboos (Maduagwu 2011). The age, size and height of the real man may not count but his 

physical appearance still sends signals of his presence and absence. He may not only be a 

warrior but also a peace maker, selfless and accommodating, and a leader with many 

virtues. 

 

In this society, the man who aspires to be recognized as Nye-Okumadu and of course a 

prospective ancestor, must not be known to cause some infractions or break the moral 

codes which could cause disequilibrium to the societal peace and tranquility. Among 

Ikwerre people, taboos are linked to every sphere of life, the most important of which are 

those of the Ali-earth goddess, religious institutions, ancestors, agriculture, crafts, and 

trade, among others. For an elder who by that fact is the custodian of custom and belief of 

the people, he must not be known to have bridged on any of the taboos without the 

necessary purificatory rites. An elder is expected to live above board and should not be 

known to have engaged in such abominable acts as incest, having sex on bare ground at 

home and in the farm, marrying the widow of a younger brother/relation or engaging in 

homosexuality. He is forbidding from destroying/felling totemic trees or killing and eating 

totemic animals, deliberately cutting yam tendrils in another person’s farm, altering land 

boundaries at night, burning another’s thatch house (arson) maliciously, cracking palm 

carnal on bare ground, farming on sacred days of ritual observance and lots more (Olumati 

2013). 

 

The Challenge of Modern Change 

The introduction and the seemingly unchecked exposure of traditional cultural systems to 

alien values, ideas, and patterns has brought about an unprecedented pressure and 

disruptions on every facet of the Ikwerre society. Apart from the roles that could be 

credited to the twin forces and precursors of modern change; colonialism and Christianity, 

has continued to play its parts in the changes which are still ongoing. Industrialization and 

urbanization, western education and scientific technology, and occupational mobility 

strike at the core of Ikwerre traditional cultures and sense of community. These elements 

disturb the traditional solidarity in such a way that many especially among the younger 

generation may said to be fast losing their sense of identity, communalism, and cultural 

ethos. This change remains a radical one and, in some sense, a serious threat.  
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In the urban areas which most Ikwerre society has become, people seek alternative ways 

of living as they break away from their traditional anchorage and open to new institutional 

structures in the web of change and modernization. Hence, this has given way to a shift in 

traditional, political, social, and religious views, in a process which manifest itself in a 

vastly increased range of choices confronting individuals. Also, it opens a vista of 

opportunities for people to question their once held sacrosanct belief and a wide range of 

issues in their lives. As it has been rightly observed, those affected by these modern 

influences imbibe and take to a new way of belief while also nursing alien ideas, 

reinterpretation, and practices of their own irrespective of how it undermines the age long 

cherished and sacralized community solidarity in some instances (Ayandele cited in 

Asiegbu 2000).  Ikenga-Metuh (1985), while also describing the influence of modern change 

on the religious and cultural landscape of the indigenous people of Africa avers that; 

“when a period of social change obliterate many of the fields of experience which the 

traditional cult of experience concern themselves; when the cultural pattern which acted 

as adhesive force for a people no longer retain their allegiance, the lesser spirits which 

acted as under-pinners of such microcosm retreats to make way for an update of the 

people’s cosmology”. Imageries drawn from many areas of awareness have been 

employed by various writers to depict the ensuing uneasy experience of traditional 

Africans as it is very typical of Ikwerre society in recent years. To this end, Chinua Achebe’s 

classic books; Things Fall Apart (1958) and No Longer at Ease (1960) readily come to mind 

in describing some of these situations. 

 

In the time past, the words of Nye-Okumadu were magisterial and a body of law in most 

cases as it were due to their presumed repository of wisdom and wealth of experience. But 

with the exigencies of time and with human and societal developments, so much has come 

to change, with the awareness that no one has a monopoly of knowledge. Expectedly, Nye-

Okumadu being a leader in his own right ought to conform to certain acceptable norms 

and standards of the modern society. The commanding word of leadership is influence. 

While it may not be about age related and the privileged position, but the price of 

responsibility to drive the group/community to its desired end at any given time. It is 

incumbent on the Nye-Okumadu to carry the subordinates along always in steering the 

ship of the group and while accomplishing any task for the common good. Leadership in 

contemporary and civilized society does not make demand for obedience and respect of 

the subordinates but earns it through word and example. In this wise, responsible 

leadership becomes an acknowledgement that the group/community members, 

colleagues, or subordinates are no brawns, but also brains. Hence, good leadership 

requires all-stakeholders approach in decision making and execution. The accommodation 

of different views makes a every stakeholder a valuable player in the community arena. 
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As it concerns traditional perception of Nye-Okumadu and what it represents; the symbol 

and ritual forms of its expression, the tidal wave of change has engendered a significant 

revolution. There has been a systematic erosion and displacement of this traditional value. 

New values and parameters of evolution have successfully been introduced in most parts 

of Ikwerre society.  The resultant consequence is that the traditional notion of personality, 

that is, Nye-Okumadu/Okemadu has been forced to rescind and respond to the new 

realities. The criteria for evaluating successful manhood have been transformed. In this 

first instance, the recent perception of who attains this status is no longer limited to male 

folk but for both male and female irrespective of age. Again, it is no longer exclusively 

culture bound. In line with this new understanding, Aladejana cited in Asambe (2006), 

appraised the concept, (Nye-Okumadu/elder) as anyone recognized as a foundation 

member; anyone recognized for his age and wisdom; the elite of the society; a senior, one 

born before another or arriving before another. 

 

A good illustration is provided by those communities which prior to the advent of the 

forces of change, spelt out their vision of manhood mainly in terms of performance in war. 

Presently, inter and intra – communal warfare is a rare event in the Ikwerre experience. In 

any case, homicide has since become a crime against humanity and as such a very grave 

offence in both international and municipal protocols and laws, and punishable often with 

life imprisonment and death sentences. Naturally, therefore, the ideal of manhood in such 

places was bound to yield to the impact of change. Again, until now, being a great wrestler 

took one to positions of prominence in the traditional society for which won a person 

accolade which includes but not limited to more beautiful wives and in-laws. Such persons 

of valor and their sphere of influence has dwindled and of no serious consequence if not 

totality relegated to the background. However, the current perception of manhood is 

largely in terms of accomplishments or having attained certain designated height as in 

academics, sports, music, professional excellence and distinguished service in the 

civil/public sector or success in business enterprise irrespective of gender. Thus, a 

successful bachelor’s degree, a Doctorate degree, company Chief Executive, promotion to 

a senior rank in the military and the paramilitary forces, political offices, or fame in 

business enterprise, could now earn persons similar recognition and decorations as war 

heroes, great hunters and wrestlers, and successful farmers with many wives, children, 

and yam barns had in the past in those societies where these used to be the major 

determinants (Ejizu 2017).  

 

Besides, appointments and ascensions to the traditional office’s ones held so sacred is 

overly undergoing some evolution with the unbridled political interferences. In the past, 

these offices were without any external influence or partisanship. But with the colonial 

order and western styled democracy, appointment to some of such offices as royal 
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highnesses/chiefs into chiefdoms, age-grade, Community Development Committees 

(CDC), Community Youth Leadership have all come under the overbearing government 

influence. The government through her proxies, sponsor candidates of their choice for 

elections, ratify and approve through her commissions and agencies and further give 

executive approval by way of staff of office and certification. The criteria for these choices 

in most cases are completely at variant with the age long established traditional order.  

 

As for the element of relatedness and progressive unfolding of the traditional Ikwerre 

notion of Nye-Okumadu/Okemadu, the walls continue to crack here and there occasioned 

with the bursting open of the boundaries of the relatively small scale traditional 

communities to make room for the present day macro – societies due mainly to urban 

encroachments as well as the breakdown of lineage ties by the exigencies of modern urban 

life, literacy expansion, cultural  migrations and occupational mobility. Besides, the rate of 

growth and popularity of new social clubs, associations, and civil society organizations 

other than the traditional age-grades in many societies also point to new trends in the 

evolutionary process. 

 

Conclusion 

Over the last two centuries, the forces of religion, political, economic, social, cultural, and 

educational modernization have had a momentous impact on the ontological world view 

of Ikwerre people. These forces were both exogeneous and endogenous. Western-style 

education which came at the wake of Christianity, further weakened the hold of many of 

the indigenous values and thought-world. Alternative cultural and religious values were 

introduced. The supplanting of the old order and thought world by the new, helped the 

obliteration of some of the cultural values in their areas of influence.  

 

Besides these intrusions of the forces of change in Ikwerre traditional cosmology, what is 

true is that it has been and remains the home of some cultural hegemonies that conditioned 

her existence in all its ramifications. Admittedly, Ikwerre people and their culture is not an 

Island of its own and as such cannot afford to be static. Culture is dynamic like all other 

existential realities as see in the new cosmopolitan features of contemporary Ikwerre 

society. Nevertheless, for the greater fraction of the rich storage of indigenous Ikwerre 

symbols of personality definition, it is rather obvious that a much more determined effort 

should be made on the part of governments, communities, and organizations to fully 

integrate them into the fabric of contemporary societal experience; to check the menace of 

desacralization of the cultural institutions of authority and respect for elders, kinship and 

family bond, and erosion of morals. They hinge at the very essence of Ikwerre identity and 

of their once cherished cultural heritage. 
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